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Comparative Analysis of Imam Al-Bukhari’s Commentary "Kitab 

Al-Tafsir" in his Sahih with a Focus on the Integration of abu Ubiada 

Ma’mar ibn Al-Musanna’s linguistic notes in Majaz Al-Qura’n 
 
 

Dr. Aziz-ur-Rehman Saifee 
Abstract: 

This research paper presents a comparative analysis of Imam Al-Bukhari's 

commentary, "Kitab al-Tafsir," found in his seminal work, Sahih al-Bukhari, with a 

particular emphasis on the integration of linguistic notes from Abu Ubaida Ma'mar 

ibn al-Muthanna's "Majaz al-Qur'an." The study aims to elucidate the methodological 

approaches employed by Imam Al-Bukhari in his exegesis, specifically how he 

incorporates linguistic insights to enhance the understanding of Quranic verses. By 

examining selected commentaries within "Kitab al-Tafsir," this paper highlights the 

extent to which Al-Bukhari's interpretations align with or diverge from the linguistic 

perspectives provided by Abu Ubaida. Furthermore, the research investigates the 

influence of Abu Ubaida's philological contributions on the exegetical tradition and 

their significance in the broader context of Quranic studies. Through meticulous 

textual analysis, the paper seeks to contribute to the existing scholarship on Quranic 

exegesis and linguistic studies, offering a nuanced perspective on the interplay 

between linguistic precision and theological interpretation in classical Islamic 

scholarship. The findings underscore the critical role of linguistic analysis in Quranic 

exegesis and its implications for contemporary interpretative methodologies. 
 

Keywords: Imam Al-Bukhari's commentary, Kitab al-Tafsir, linguistic analysis, 

Quranic exegesis, interpretative methodologies. 
 

INTRODUCTION:  

Imam Muhammad ibn Ismail al-Bukhari's "Sahih al-Bukhari" is renowned for 

its significance in the realm of Hadith literature, holding a position of unparalleled 

authenticity second only to the Quran itself. Imam al-Bukhari meticulously compiled 

a vast collection of authentic Hadiths, setting rigorous criteria for their inclusion in his 

work. However, his commentary, "Kitab Al-Tafsir," which not only includes Hadith 

but also incorporates linguistic notes from Ma'mar ibn Masana's "Majaz al-Quran," 

has stirred scholarly debates regarding its level of authenticity in comparison to Sahih 

al-Bukhari. 
 

Satement of the Research problem / issue to be investigated: 

The integration of Ma'mar's linguistic notes in Imam al-Bukhari's "Kitab Al-

Tafsir" raises questions about the authenticity and scholarly standing of this 

commentary. The research problem centers on whether the material incorporated from 

Ma'mar compromises the level of authenticity in "Kitab Al-Tafsir" in relation to Sahih 

al-Bukhari. 
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Proposed Goals / Objectives: 

The Project aims to: 

1. To analyze the extent and nature of Ma'mar's linguistic notes integrated into 

Imam al-Bukhari's "Kitab Al-Tafsir." 

2. To evaluate the impact of these linguistic notes on the overall authenticity of 

"Kitab Al-Tafsir" as compared to Sahih al-Bukhari. 

3. To examine and compare the methodologies and styles employed by Imam al-

Bukhari in both works. 

4. To clarify the scholarly status of "Kitab Al-Tafsir" in the context of hadith 

studies and linguistic analysis. 

The manuscript in question is a commentary and concordance of Al-Bukhari's 

Sahih, which is considered by Sunni Muslims as the most authentic book after the 

Qur'an. Accordingly, this research will likely gain global recognition. It can be 

expected to increase the reputation of the School in the Arab world in particular and 

in the rest of the Muslim world in general, if the school takes this global research 

work under its supervision. 
 

Background of the Problems to be Explored: 

Imam al-Bukhari's "Sahih al-Bukhari" is celebrated for its meticulous 

compilation of authentic hadiths, while "Kitab Al-Tafsir" has been the subject of 

debate due to its incorporation of linguistic notes from Ma'mar. Ma'mar's expertise 

primarily lay in language and linguistics, leading some scholars to question the 

authenticity of the material added from his work into "Kitab Al-Tafsir." 
 

Brief Literature Review: 

A review of existing literature reveals that scholars have raised concerns about 

the authenticity of "Kitab Al-Tafsir" compared to Sahih al-Bukhari. However, no 

comprehensive analysis has been undertaken to address these concerns. This research 

aims to fill this gap in the literature. 

Abu Ubaida Ma’mar bin Al-Musanna: 

Abu Ubaida was born on the night when Hasan Basri died in 110 AH 1 It 

means that when the night a great person and pride of knowledge and piety departed 

this world, on the same night there came the birth of the arrival of another great 

person in the field of science of lexicography. Departure and Arrival are the real 

eternal reality of this moral world which always remains beyond the sight of human 

beings. In the book of Lineage, the pedigree of Abu Ubaida is mentioned thus:2 

ۃمَعٗمَرُ بنِٗ  لََ بنَِ تییمٗ بن مُریَ مَۃُ، مَوٗ ، ابوُٗ عبَُیدَٗۃَ التیَیمِٗیُ الٗبَصٗرِییُ النیحَٗوِییُ العٗلّیَ ثٗنیّٰ الُٗٗ
 . 

Abu Ubaidah’s elders Hasham bin Urwah, Raooba bin al-A’ajaj Abu Abi 

Umer bin Aaalah are included. Ali bin al Madini and Abu Ubaidah Qasim bin Salam 

Umar bin Shubah have taken traditions from Abu Ubaidah.3 Abu Ubaidah Muammer 

is the first and the Abu Ubaida Qasim is after him. (Abu Ubaidah Qasim was born in 

150 or 154 AH,4 Where as Abu Ubaidah Ma’mar was born in 110 AH). In the speech 
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of Allama Kashmiri “Faiz-ul-Bari,” he made Abu Ubaida Qasim first which is 

incorrect.5 There are some errors in Faiz-ul-Bari which the editor of it Molana Badar 

Alam Mirthi wanted to correct but he departed before doing so. Mulana Manzoor 

Nomani writes: “The writer personally knew that Molana Badar Alam himself had 

realized that there were some mistakes and during his stay in Madina he started the 

work of correction and revision. But a little work of that nature was done when he 

departed this world for the world hereafter.6 

There is no doubt in knowledge of Abu Ubaida Mamar Musnna but in the 

science of Tradition of the Prophet, he does not hold any high status. Allama Zahabi 

has mentioned him and writes: Abu Ubaida was not the man of the Traditions of the 

Prophet. I have mentioned him because he had vast knowledge of languages and the 

history of the people.7 

Abu Al-Abbas Mubarad says: “Abu Ubaida had the belief of the khawarij.”8 

Abu Hatim Sajistani says: Abu Ubaida was very kind to me because he took me as a 

Kharji of Sajistan.”9 Ali Ibne Madini considered his narrations as correct.10 Ibne 

Hibban has included his name in Kitab ul Siqat.11 

Hafiz Ibne Hajar says in “Taqreeb” that he is not strong in analysis arguments, 

but everyone agrees on his experience, knowledge, and skills of lexicography.12 

Allama Zahabi has written at the end of his biography: His skill in the Arabic 

language was absolute but it was strange that due to his confidence in it, he sometimes 

used to read the Quran and verses incorrectly and used to say that grammar was 

limited.13 He did not have any love for the Arabs. Someone asked him that he tried to 

go deep into everyone’s pedigree, who was your father? He said that my father used 

to tell me that his father was a Jew of Bajarwan.14 

Abu Ubaida and Imam Asma’i are both contemporary scholars, and there has been a 

contemporary rivalry between the two.15 Abu Ubaida was so rigid in his temperament 

that most of his contemporaries remained angry with him. None of his contemporaries 

attended his funeral when he died.16 His date of death is differently mentioned, as 

209AH to 213 AH,17 and the number of his books goes to about two hundred. Ibne 

Nudaim in “Al-Fharist” has given the number 105 in the list.18 

Majaz ul Quran: 

In “Majaz-ul-Quran” he gave the explanation and the lexical meaning of the 

selected words of the Quran. He has made lexicography and Arabic interpretations as 

the base to give the meanings. Many of his contemporaries took him as a scholar and 

this book as the exegesis of views, therefore, Asamai, Abu Hafmi, Zajaz, and Azhami 

had the same view.19 

Allama Ibne Khalkan has written in Vafiyat al Aayan that Imam Asamai used 

to say about Abu Ubaida that this man explains the book of Allah with personal 

views. One day Abu Ubaida came to see Asimai and asked what was “Khubz”. 

Asimai answered: “What you eat up is the “Khubz”. Abu Ubaida said: This is not an 

explanation of views I have mentioned one thing which was clear to me Abu Ubaida 
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said: you alleged us of the explanation with views. In view, it is a clear thing that we 

narrate despite the criticism of our contemporaries. 20 

There is no doubt that “Majaz Al Quran” by Abu Ubaida, from the very 

beginning has been a standard and base. So, Ibne Katiba in “Difficulties in the Quran 

Mushkal al Quran: Quran; tabi in Tafseer- Exegesis, Abn Nahas in Manafil Quran. 

The meaning of the Quran; Ibne Dareef in in salah and Imam Bukhari in Kitab al 

Tafseer, has made use of Majaz al Quran.21 
 

A Misconception: 

Many people misconceive the title of the book “Majaz al Quran”, that this 

book may have given the meanings of words not as the real meanings but they are 

imaginary. But this is not true.     Abu Ubaida uses such words as Majaza Kaza while 

explaining the Quranic verses. So, the word “Majaz” means proper use of the way of 

explanation and its proof.  Thus, Hazrat Kashmiri says:22 

"ثُمَ اِنیَ الٗجاز جی مصطلح القدماء کیس ھو الَٗجاز الٗعروف عندنا؛ بل ھو عبارۃ عن موار داِستعمالات 
 اللفظ، امن ھھنا سمی ابو عبیدۃ تفسیر بمجاز القرآن" 

A Turkish scholar Fawad al Allama who has worked in research and teaching 

Majaz al Quran writes:23 

الطراق عن  عبارۃ  عندہ  )الٗجاز(  کلمۃ  بطبیعۃ   "ان  اعم  الٗعن  وھذا  تہ،  تعبیرا  فی  القرآن  یسلکھا  التی 
 الٗحال من الٗعن الذی حددہ علماء البلّغۃ لکلمۃ )الٗجاز( فیما بعد" 

The Diffrence between Abu-Ubaidah’s majaz Al-Quran and Bukhari’s Kitab Al-

Tafseer (The Book of Exegesis): 

The Majaz al Quran has been taken much as the source of the explanation of 

the Quranic words and the explanation of the simple words of the Quran by Imam 

Bukhari. But it does not mean that Imam Bukhari has not made any use of any other 

source, except Majaz al Quran by Abu Abuaida. Imam Bukhari has also made use of 

the sayings of Ibne Abbas, Saeed bin al Maseeb, Mujahid Mukarama, Abu Aliya, 

Zaid bin Aslam, Abu Mesara, Hasan Basri, etc, for the explanation of the simple 

words in the explanatory parts. Hence just an example is given in the explanation of 

the words of the Surah Hood Imam Bukhari writes: 

حِیمُ "قال ابن عباس: )عَصِیبٌٗ(: شَدِیدٌٗ ۔۔۔ وقال مجاھد: )تَبٗتَسِسٗ( اہ(: الریَ : تََزَٗن، وقال ابو مَیسٗرۃ: )الاوَیَ
عباس ---بالٗٗبََشِییۃَِ  ابن  وقال  بہ،  یستھزئون  الٗٗلَِیمُٗ(:  لَانَٗتَ  )اِنیَکَ  الٗسن:   نَبَعَ (:  التیَنیُور   وَفَارَ )  امَٗسِکِ (:  اقَٗلِعِٗ )  ؒ  وقال 
اءُ،  الارَض  وجہ: عِکرِمۃ وقال  الَٗٗ

Abu Ubaida in Majaz al Quran codes many uses in support but Imam Bukhari 

codes few verses in support.  

Imam Bukhari explains many words but Abu Abeeda has not done so many 

words are presented by Abu Abeeda but Imam Bukhari has not taken them. For 
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example, in Surah Hood  لیدَُنْ حَكِیمٍ خَبِیٍر  has been explained in “Majaz لیدَُنْ  the word مِن 

al Quran” but not in Bukhari. In Surah Raad, “  ٍعَمَد  the word in the verse is ”بغَِیْرِ 

explained by Abu Abeeda but Bukhari does not explain it. On the contrary, in verse 

no 12 of the Surah Raad words “ حَابَ ٱ لثیِقَالَ ٱ  لسیَ ” are explained in Bukhari, but it is not 

explained in Majaz al Quran. The explanation of verse 06 ِٱنِعْمَۃَ    ذْكُرُوا  ٱ عَلیَكُْمْ   للّیَ  of the 

Surah Ibrahim is copied by Imam Bukhari from Ibne Aniya, and the commentary of 

verse no 34  ُسَألَتُْمُوه مَا   ِ کلُی ن   is copied from the exegesis of Mujahid. But both of them ۚ  میِ

are not found in the Majaz al Quran.  

There are differences in many places of interpretations between Majaz al 

Quran and Kitab al Tafseer. Examples are avoided for keeping the article within the 

limits.  

Due to these reasons of difference, it is not correct to say that Imam Bukhari 

has just picked up “Majaz al Quran” by Abu Ubaida as it is, however, it can be said 

that Imam Bukhari has made much use of “Majaz al Quran”. Due to this Imam 

Bukhari in following Abu Ubaida, regarding lexical meanings, has made mistakes in 

many places. 

Surah Bani Israeel has this verse “كَبِیررًۭٔا خِطْـ رًۭٔا  کاَنَ  قَتْلھَُمْ   In it, while ”إنِیَ 

explaining the word “ا    :Imam Bukhari writes ”خِطْـ ًۭٔ

 "خِطٗئار: اِثٗٗار، وَھُوَ اِسمٌ مِنٗ خَطَئٗتُ، والخطََأ مفتوح مصدرہ ۔۔۔ من الإثم خَطَئٗتُ بمعن أخٗتَأتُ" 
Here Imam has mentioned three things following Abu Ubaida and all three 

went wrong. “ بکسر الخاء( ”خِطْـ رًۭٔا(he called “اسم مصدر” While it is a “خِطْـ رًۭٔا “ ”مصدر” )بفتح الخاء(     
he called it “مصدر"while it is a “3”اسم مصدر, and    ُخَطَئت he called it as  whereas the  اَخٗطَاتُ   

former means sinning with intention and later means sinning of without intention.24 

Surah Yousuf has this “ وَأعَْتَدَتْ لََُنیَ مُتیَكَـ رًۭٔا” in the word “ مُتیَكَـ رًۭٔا” one reading mode is 

taken by Hazrat Mujahid as “  ,”اتُرج“ with a pause “Ta” which means orange and ”متٗکار
Imam Bukhari, in the following of  Abu Ubaida, rejected this reading mode and said 

that “ “ in Arabic speech, although,  in fact, the word ”اتُرج“ does not mean ”متٗکار  is ”متٗکار

used in the meaning of “اتُرج”; Allama Aeny remarked on it:    وَقَلیدَ ابا عبیدۃ، والآفۃ من التقلید

“Imam Bukhari followed Abu Ubaida and made a mistake. This happened because of 

the following.25 
 

Methodology of Imam Bukhari in Kitab-ul-Tafseer: 

The overall style and method of Kitab al Tafseer by Imam Bukhari is such that  
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in the beginning the Imam usually narrates the lexical meanings and gives an 

explanation of the selected simple words of the Surah. Then after setting up the 

chapters according to the different verses, he mentions the traditions of the Prophet. 

But he does not have a fixed rule in that. Just as he explains the Simple words in the 

beginning in the same way he mentions them after forming the chapters and 

mentioning the traditions. 

In explaining the verses of the Quran he does not take care of their order rather 

he mentions them without any order. Therefore, the explanation of the words of later 

verses comes first and of early verses comes after. It so happens that in explaining the 

simple words of one Surah he turns to the words of another. There are two kinds of 

words in this transfer: first, those with some reason and suitability of being 

transferred. Secondly, those which have no sense and suitability to be understood. 

Examples of both are given below: 

A)  The meaning of the word “ َٗیک  found in verse 55 of Surah Al-Imran he ”مُتَوَفیِ

narrated in the explanation of Surah Al-Maida. Also, verse 117 of Surah Al-Maida is: 

“ أنَتَ   كُنتَ  یْتَنِ  تَوَفیَ ا  قِیبَ ٱفَلمَیَ عَلیَھِْمْ   لریَ   ۚ”, In it, from the word “ ِیْتَن  the Imam turned to the ”تَوَفیَ

word “ َٗیک  .of Surah Al-Imrran ”مُتَوَفیِ

Surah Al-Anaam has the verse: “ فِی    سْتَطَعْتَ ٱفَإنِِ   ا  نَفَقرًۭٔ تَبْتغََِِ  لْْرَْضِ ٱ أنَ  ”. In it, the 

explanation of the word “ ا  Imam Bukhari mentioned in Surah An-Nisa because ”نَفَقرًۭٔ

there is a verse in Surah An-Nisa: “ نَـّٰفِقِيَ ٱإنِیَ   رْكِ ٱفِی    لُْٗ لنیَارِ ٱمِنَ    لْْسَْفَلِ ٱ   لدیَ ” as the word “ َنَفَق” 

Is derived from “ منافقي” due to this link the Imam turned to Al-Anaam from Surah 

An-Nisa. 

There is a verse in Surah Al-Hijr: “ عَلََ   أنَزَلنَْا  قْتَسِمِيَ ٱكَمَآ  لُْٗ ” in it, while explaining 

the word “ قْتَسِمِيَ ٱ لُْٗ ” he began the explanation of the word “ ھُمَا  mentioned in this ”وَقَا سَمَ

verse of Surah Al-Araf “ نَ  ھُمَآ إنِّیِ لكَُمَا لَِٗ لنیَـّٰصِحِيَ ٱوَقَاسَمَ ”. Similarly, then, The Imam brought 

the word “ تقََاسَمُو” from this verse “ وا  بِ  ِٱقَالوُا  تَقَاسَمُ للّیَ ” of Surah An-Naml.  

He explained the meaning of “ َتَبی” in “ َوَتَبی بٍ   لَََ أبَِِ  یدََآ  “ :Then said .”تَبیَتْ  :  تَباب
occurred in verse 37 of Surah Ghafir ”تَباب“ The word ”خُسران، وَتَتٗبِیبٌٗ: تَدٗمیر  وَمَا كَیدُْ فِرْعَوْنَ    "  
":  إلِایَ فِی تَبَابٍ   and the word “ٗتَتٗبِیب” occurred in Surah Hud verse 101: “ تَتْبِیبٍ   وَمَا زَادُوھُمْ غیَْرَ  ” 

Anyhow, the explanation of the simple words by Imam Bukhari is shifted 

from one Surah to another Surah due to different suitabilities. But there are some 

places where this switch does not have suitability and reason. 



Rahat-ul-Quloob / Vol.8, Issue.2 (July-Dec: 2024)                       Comparative analysis of Imam… 

 

19 

B) For example, he says in the explanation of Surah Al An’am “ دَائمار ا:   ”سَرٗمَدر
though this word has occurred in Surah Al-Qasas verse 71 ُ ٱقلُْ أرََءَیتُْمْ إنِ جَعَلَ  "     لییَلَْ ٱعَلیَكُْمُ    للّیَ

إلََِّٰ یوَْمِ   ا  "  مَنْ   لقِْیـَّٰمَۃِ ٱسَرْمَدر . About the shift of this word from Surah Qassas to Surah An’am 

Allama Aaini, Says “26. ”لا منا سبۃ لذکر ھذا ھھنا۔ لْنہ لم یقع ھذا الایَ فی سورۃ القصص 

Surah Nahl has this: “حِیَتِہ نَا   However, these words are mentioned in ”شَاکلِتَِہِ: 

Surah Bani Israel verse 84 ًۭٔ یعَْمَلُ عَلََّٰ شَاکلِتَِهِ   Reason and suitability of mentioning the    ۦقلُْ کلُیٌ

word in Surah Nahl are not clear so in some samples the word is not found.  

04)  The Imam sometimes narrates the other way of recitation rather than the 

popular reading mode. It is mentioned in Surah Al-Araf verse 57: “ یـَّٰحَ ٱیرُْسِلُ    لیذَِىٱوَھُوَ   ِ   لری
تِهِ  رَحَْْ یدََىْ  بَيَْ  ا  ۦبشُْرر    ۚ” The popular recitation is this:   ا بشُْرر   while Imam Bukhari mentioned 

this: “ انُ  شْرر  ” In the same chapter verse 26 is “ ا وَرِیشرًۭٔ سَوْءَّٰتِكُمْ  رِى  یوَُّٰ ا  لِبَاسرًۭٔ عَلیَكُْمْ  أنَزَلنَْا   ,In it ”ۚ  قَدْ 

the popular recitation is this:  ا ا “ :while Imam Bukhari mentioned this رِیشرًۭٔ  27 .”رِیا شرًۭٔ

05) In some places rare quotations have been given. So, a quote by Hasan Basri 

copied at the beginning of Surah Alaq “  :الامام اول  فی  الٗصحف  فی  اکتب  قال:  الٗسن  عن 
السورتي    ﷽،  it means that write Bismillah at the beginning of ,”  خطعار واجعل بي 

Surah Fatiha and put only a dash before the beginning of all other Surahs.28 

This is the mood and style of Imam regarding the explanation of the simple 

words. As far as the chapters and Ahadith are concerned, for them Imam uses the 

same style which is used by him throughout the Sahi Bukhari. Imam has set up 473 

chapters in Kitab Al Tafseer on different verses and the chapters of the holy Quran.  
 

The Style of Imam Bukhari in Kitab-ul-Tafseer: 

Imam Bukhari did not adopt the civilized way of Ibne Jareer Tabri in Kitab-al-

Tafseer. Rather he had kept Majaz Al Quran by Abu Abeeda Muammar Bin Musni as 

a model in front of him. In his commentary, he copies the meaning of simple words 

from him as Abu Abida in Majaz Al Quran. While explaining, he goes from one 

Surah to another Surah, and moreover, he quotes traditional quotations in them as 

well as the same methods of order and quotations in traditional are used in Kitab Al 

Tafseer by Imam Bukhari.  

Imam Bukhari has adopted a different style in Kitab Al Tafseer. If there are 

any difficult words, he often explains them. The positional important background of 

any revelation of verse has a relation to the event he narrates if the reverences of any 

verse are proven with any tradition. He mentions that tradition according to the verse 
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sometimes it happens so that a word is used in the verse and the same word also 

occurs in the Hadith, Imam Bukhari mentions that Hadith in the context of the verse. 

Because sometimes with the help of content in full, the meaning and purpose of the 

verse are made clear. If the Holy Prophet orders to recite some words, Imam Bukhari 

after mentioning the Surah narrates these words another style of Imam Bukhari is that 

if due to the states of revelation, many verses are revealed at the same time then Imam 

Bukhari narrates that tradition which the states of relation is given for every 

individual verses separately and repeatedly with the authority. For example, in Surah 

Baqarah verses 143 to 150, he mentioned the tradition of Qibla in regard to every 

verse with reference to Ibne Omer and Bara Bin Aazib.  
 

CONCLUSION: 
The status and importance of “kitab al tafseer” in the art of exegesis:  

In our view, finally, it can be asked: What is the status and importance of 

Kitab Al Tafseer by Imam Bukhari in the art of Exegesis? The answer is that there 

cannot be any doubt about the Ahadiths mentioned by Imam Bukhari regarding 

explanation and commentary because the Ahadith of Sahi Al-Bukhari are the 

collection of the most authentic Ahadith. It has the title “اصح الکتب بعد کتاب اللہ” due to 

having the highest standard among the Ahadith books.29 

As far as the part of Kitab Al Tafeer by Imam Bukhari is concerned, however, 

the part of this book in which words are explained lexically here that high standards 

could not be maintained. In this part, he has followed and relied mostly on the book 

“Majaz Al Quran” by Abu Abida. There are some errors and rare quotes are added. 

Some examples of them have been mentioned on the previous pages.30  The Majaz Al 

Quran has also been published. It is published by a popular publishing house Maktaba 

Khanji, Cairo Egypt with the research of a Turkish scholar Muhammad Fawad 

Sazkeen in two volumes. Muhammad Fawad has edited this published script after 

referring to five safe and secure scripts. He has also removed the disorderliness that 

was in the explanation of words with research and references and has made the lexical 

explanation of the words in accordance with the order of the verses.31 
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